What is the “it” that will find fulfillment in the kingdom of God?

Takes cup twice

What is the larger meaning associated with cup????

Benefactors, comment on 

gen 40:8  Joseph and the cup bearer and baker

Why the ceramic pot of water detail?


Water jars (as opposed to leather wineskins) were almost always carried by women; thus a man carrying one would be a noticeable sign.  sign of a servant doing the work, acting below their stature in society

By Jesus not partaking, he is giving them all he is and holding nothing back.

Why distance of a stones throw?

90.97  παραφέρω τὸ ποτήριον … ἀπό: (an idiom, literally ‘to take the cup … from’) to cause someone to not undergo some trying experience—‘to cause someone not to experience, to take the cup from.’ παρένεγκε τὸ ποτήριον τοῦτο ἀπ̓ ἐμοῦ ‘take this cup of suffering from me’ or ‘do not make me undergo this suffering’ Mk 14.36.

Jesus does not offer to change it for Simon, but prays for him.

Covenants were ratified by the blood of sacrifice; God had redeemed his people from Egypt by the blood of the Passover lamb. 

 Judaism looked for a new exodus when God would again deliver his people from bondage, although contemporary Judaism was looking for a new Moses—not a new lamb.

Hence the cup can be directly equated with the cosmic power which as God’s judicial power executes His judgment;

The cup symbolises the judicial distributions of God which bring punishments on the nations but temporal punishment and then gracious consolations on Israel. This idea is also associated with the Paschal cup, jPes., 10, 37c, 5;25 the four Passover cups “correspond to the four cups of punishment which God will some day cause the nations of the world to drink, Jer. 25:15; 51:7; Ps. 75:8; 11:6 … and corresponding to them God will some day cause Israel to drink four cups of consolations,” Ps. 16:5; 23:5; 116:13 (plur. 2). S. Dt., 324 (138b) on 32:34

the cup refer to many different events in Rev., but ultimately they denote one and the same reality (→ V, 165, 14 ff.). The wine is a picture of God’s active wrath, not only in 14:10; 16:19; 19:15, but also in 14:830 (17:2)31 and 18:3. Similarly, the cup is a picture of the power of God’s wrathful judgment32 not merely when it is in God’s hand (14:10; 16:19) but also when it is temporarily and partially lent to historical powers in various manifestations (17:4; 18:6), even though it has the form of temptation to idolatry (17:4).33
The more precise definition of the term by the use of the demonstrative pronoun or relative clause suggests that “cup” here simply means destiny or fate (esp. in the evil sense).

In this use the OT image of the cup is on the margin38 of primitive Christianity and belongs to its environment.39 Materially, however, Jesus sees Himself confronted, not by a cruel destiny, but by the judgment of God

He who proffers the cup is the Mediator of God’s work; he who receives it is the one in whom God is at work in the grace which saves through judgment. The NT community saw a connection with the cup of blessing, and materially at least a reference to the cup of Yahweh stands behind the idea of the cup of the Lord

the cup of the Lord, because it is received with praise from His hand, and because it objectively (→ 143, n. 71) subjects the one who drinks it to the efficacious power of the Lord who was crucified for him
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.	lur.plural.


.	. Dt.Sifre Deuteronomium, Tannaitic Midrash on Deuteronomy (Strack, Einl., 200 f.).


0	0The forced ποτίζειν (14:8) finds a par. in the forced passing on of the cup (18:6), → 151, 29 ff.


1	1Wrath can seduce into idolatry as well as smite the idolater, → V, 166, 1 ff. This is confirmed by the adding of θυμός to πορνεία in 14:8; 18:3.


2	2The cup as such stands for the power which shapes history, but this is judicial power and consequently wrath. In Rev. all judgment (κρίνειν, κρίσις, κρίμα) is wrath (ὀργή, θυμός, cf. Rev. 19:11, 15); the hour of judgment (14:7; 20:12f.) is the day of wrath (6:16f.; 14:10, 19); all wrath is also judgment (cf. 16:1 and 5:7 etc.). But the imagery (cup, vial, wine, winepress) is always related to wrath, not judgment.


3	3The vial of wrath (15:7; 16:1: φιάλη τοῦ θυμοῦ) denotes the accumulation of wrath (cf. R. 2:5). Acc. to Zech. 12:2 Jerusalem in the last days will be a vial of staggering (סַף־רַעַל) for the nations which come up against it. As a cup, it is not, like Babylon (Jer. 51:7), an active historical power, but the inviolable sanctuary of God, the stone of stumbling. The transition from cup to vial is fluid; Tg. Is. 51:17 reads פִּיֵּילֵי כָסָא דִּלְוָטָא “the vial of the cup of his curse,” → n. 8.


.	sp.especially.


T	TOld Testament.


8	8Ps. 11:6; 16:5 → n. 23. Many comm. (e.g., Kl. Mk. on 10:38) also refer to Is. 51:17, 22, Ez. 23:32 f. because they wrongly take the cup there to be a symbol of destiny, → n. 23.


9	9The Rabb. harmonising of the cup-images of the OT is close to this interpretation, → 150, 22 ff. It is introduced in Midr. Ps. 75 ï¾§ 4 (170a) with the words: “Thou findest that there are 4 cups for good and 4 cups for evil” (Str.-B., I, 837), S. Dt., 349 (144b) on 33:8 “Simeon and Levi (have) drunk from the same cup, v. Gn. 49:7,” i.e., they suffered the same punishment (rather than the same fate, so Str.-B., I, 838, ad loc.). But along these lines a usage is possible similar to that attested in Lat., cf. Plaut Casina. 933: … ut senex (hoc) eodem poc(u)lo, quo ego (bibi), biberet, that he comes to detect the same evil (cf. Plaut Aulularia, 279; Rudens, 884). If it were not a Chr. interpolation, Mart.Is. 5:13 would be a direct par.: Is. sends his companions away prior to martyrdom, “for God has mixed the cup for me alone.” We are not to regard as closer analogies the fig. expressions in which the cup is the bearer of a fate denoted by an attributive gen.: the cup of bitterness (G. Dalman, Jesus-Jeschua [1922], 145, n. 4), the cup of tears (Ps-Philo., 50, 6, Riessler, 839, cf. Ps. 80:5), the (bitter) cup of death (Test. Abr. 16; Gn. Tg. Fr., 40, 23 in Schl. Mt. on 20:22).


T	TNew Testament.


1	43, n. 71At 1 C. 11:29 A. Ehrhardt, “Sakrament u. Leiden,” Ev. Theol., 7 (1947/48), 100 proposes the transl.: “He who eats and drinks, eats and drinks to himself condemnation if he does not make an exception for his person.” But the progressive changes of meaning in formulae from the stem κρίνω in the context (Kï¿¤semann, Anliegen, 276 f.) and the material train of thought favour the traditional rendering: “He who eats and drinks, eats and drinks to himself condemnation if he does not distinguish the body (of the Lord) (from ordinary food).” On this view the physical penalties for unworthy eating (1 C. 11:27) mentioned in 1 C. 11:30 spring from the κρίμα, the divine sentence, not from the fact that an object which has divine power becomes the φάρμακον θανάτου to him who does not use it aright (the magical interpretation of Joh. W.; Ltzm. 1 K., ad loc.). The κρίμα, is not a subsequent penalty for unworthy eating (Lohmeyer, ThR [1937], 291); it is effected through the eating. He who eats unworthily, though he does not eat κρίμα instead of the body and blood (Schl. K., ad loc.), “brings about the κρίμα by his eating” (Bchm. K., I, ad loc.: κρίμα is an inner acc. of obj.). κρίμα is an effect of the self-offering of the crucified Lord when received, but not in faith; it is its negative side (R. 8:3; 2 C. 5:14). Cf. materially Jn. 3:18 f.; Hb. 10:29.





